










































































Meher Baba at Myrtle Beach in 1956.

Union with God through
actual experience

The Story of the Sufi Charter
Part Il

By Ira G. Deitrick and Henry S. Mindlin

“The accompanying draft represents my completed
guidance for the reorientation of Sufism all over the world.”
— Meher Baba, 1952

n 1952, Meher Baba spent many months, both in

America and in India, writing and editing a Charter

for the spiritual school he had established in America

called “Sufism Reoriented”. How and why did this

come about? Why did Baba put so much time into
crafting this document? What is its place in the broader
pattern of Baba’s universal work?

Drawing from original documents preserved
in the archives of Sufism Reoriented, including
never-before-published letters from Meher Baba
and his disciples Dr. Abdul Ghani Munsiff, Adi K.
Irani and others, transcripts of Baba’s interviews
and meetings with Murshida Ivy Duce, Francis
Brabazon and Don Stevens and the
personal journals of Murshida Duce,
this three-part series, prepared
exclusively for Glow International,
traces the origin and history of
Meher Baba’s Sufi Charter.

Part I, published in the
Summer 2009 issue, reviewed
Baba’s work with Sufism
in America from its
beginnings in 1942
to the May 1952
sahavas at
Myrtle
Beach,
South
Carolina
when Baba
held a series
of meetings
with Murshida Ivy Duce, her

daughter, Charmian, and her associate, Francis Brabazon
from Australia, to outline his plan to “overhaul” Sufism. Baba
explained to them that his work with Sufism in America

was a prototype for his work to revitalize all “isms” for the
new spiritual cycle. He planned to formalize his design with
a written Charter of Guidance, to be lasting in effect and
influence all over the world.

In Part Il, authors Ira Deitrick, President of Sufism
Reoriented, and research associate Henry Mindlin explore
Baba’s work in crafting this document between May and
November of 1952. They interview the current Murshida of
Sufism Reoriented, Dr. Carol Weyland Conner, to discover
important links between Baba’s work on the Sufi Charter
and the contemporaneous work of his New Life and

Free Life phases, including his automobile accident in
America.

In the spring of 1952, Meher Baba made his first
visit to the newly established Universal Spiritual Center
at Myrtle Beach, South Carolina. He secluded
himself for about two weeks to regain his
strength after the debilitating Manonash
work of the previous months. His first
appointment when he came out of
seclusion, at eight in the morning on May
9, 1952, was with Murshida Duce,
her daughter, Charmian, and Francis
Brabazon. The central topic was
the renewal of Sufism, which he
explained was integral to his
universal work to revitalize the
principal “highways to God”.
Baba met with Murshida and her
associates nearly every day for a
full week, often for three hours
at a time, usually in the early
morning, discussing his plan
for his new Sufism and the
7 %i proposed charter.
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Adi K. Irani (shown here in the 1970s) conceived the name “Sufism
Reoriented” in 1952.

The Essential Basis of Sufism: Truth and an
Illumined Murshid

Even as Baba elucidated the place of his new Sufism in
the context of his universal plan, he began to fill in its essential
principles. In their first meeting at Myrtle Beach on May 9, Baba
began to outline these for Murshida Duce and Francis Brabazon
with stunning clarity and simplicity. He emphasized that
Sufism must be based on Truth, i.e., “union with God through
actual experience”. Spiritual guidance must therefore be based
on [llumination.

Baba said (according to Meherjee Karkaria’s notes’):
“Sufism, as understood by ninety-nine percent of the people,
is not real Sufism. The terms Shaikh [literally ‘elder’], Mur-
shid [‘guide’], Mureed [‘committed one’ (student)] are so
lightly treated that real Sufism is lost sight of. As Jalaluddin
[Rumi] says, ‘The only way to know Sufism is not by words
or practice or discipline, but by becoming the dust of the
feet of the Master.’” ...What 90% of the people understand
of Sufism, [with regard to terms such as] Shaikh, Mureed, [or
whether or not] a Murshid can be a Master, Guide, Teacher
even before experiencing the fana state [annihilation of self]
is absolutely vague.

“Truth is hidden. Unless one has attained fana [annihilation
of the false self] and acquired baga [abiding in God], one
cannot lead others to Perfection. So, when we ourselves do
not experience that state, and when we ask others to follow
us, it means we are insulting Sufism, and all over the East
and West it is being done. And by God’s will, I intend to
change the whole affair, overhaul the whole thing, because
[ love Sufism with all my heart. All these aspects belong to
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me, but Sufism is most dear to me. Therefore, | want to over-
haul it, and for that you must do as | tell you to do...”

In later conversations Baba emphasized that “the very concept
of Sufism is that [the] Murshid has to be illumined or the teacher
cannot guide the student.”? Murshida Duce noted, “Baba said

that unless a Sufi organization had an illumined Master, it was

just a farce.”> Yet Murshida Duce and Francis Brabazon were not

- consciously illumined. Even so, Baba said he was entrusting the
work of his new Sufism to them. He told Murshida, “You and

Francis will have to wear the wool robe. | wore mine until it was
nothing but patches.”* One of the many etymological meanings of
he word “Sufi” is “wool”, and Baba told them why a woolen robe

was symbolically associated with mastery:

“No robes are required until you become real Murshids.
Then you can put on robes. The very basis of Sufism is a
woolen garment, because it absorbs the dark sanskaras of
others. When you have Light and you wear the robe, the
wool will absorb sanskaras. Muhammad wore one; Krishna
too; and now Baba wears a woolen garment.”s

- “True” Certainty

Meher Baba instructed Murshida and Francis that he would
prepare them to assume their roles as authentic Sufi teachers. He
said, “You are instruments for my work, until you get Light. Then
you will know what to do automatically.”® They were to begin by
developing a firm intellectual conviction of divinity, called “ilm-ul-
yaqin” in traditional Sufi terminology. He explained that “yaqjin”
means “certainty” and certainty is the basis of Sufism. One begins
with “intellectual conviction”, which in time evolves to “conviction
by sight” and finally “conviction by experience”, all of which

Baba would later review in detail in God Speaks.” True intellectual
conviction is more than mere “understanding”; it is derived from
rock-like faith, that is, understanding infused with feeling. Baba
clarified this in several discussions with Murshida, both in Myrtle
Beach and later in Scarsdale, New York. Baba explained:
“Conviction which you get by reading, hearing, describing,
is semi-intellectual. When this semi-intellectual understand-
ing becomes one with feeling of it, it is full intellectual
conviction. When you feel you are right, through the under-
standing you have, nothing can shake you.”®

Meher Baba said that one who had this conviction was never
upset by anything and never really confused, no matter what
happened in life. Such “feelingful certainty...remains unassailable
and cannot be shaken or dislodged.”® Murshida and Francis were
to develop that, and leave the rest to him. Baba said the rest “could
be done in a flash by Baba when he wants it.”

Meher Baba also gave Murshida and Francis special
instructions for meditation that they were to follow daily for a
period of nine months, beginning on July 10, the beginning of
Baba’s “Full Free Life”, the second of the three Free Life phases.
(The first phase, from March to July, Baba called the “Complicated
Free Life,” in which “bindings would dominate freedom.” During
the “Full Free Life”, Baba had said, strength and freedom would
predominate over weakness and binding.) These instructions,
he said, would aid in their own illumination so that they could
properly guide their students as Baba wished them to. Murshida
Duce noted in her journal, “it was untenable for a Sufi Order to
exist without an illumined Murshid, and we must be illumined.”



Murshida Duce and her daughter Charmian were given many
responsibilities by Baba during his 1952 stay in America.

Obedience and Honesty

Meher Baba enumerated other qualities necessary to a true
spiritual teacher. One was 100% obedience to his orders and
instructions. He said:

“...you have to do for Sufism my work as | want it done, —
Sufism in its real way and its real work by my guidance. That
is why | asked you, ‘Are you prepared to do it 100%?" And
you promised. Because for God, Baba and the Universe, the
work to be done is to be 100% with body, mind, heart and
soul. That means, if | say you cut my head [off], you have to
do it. [True] Sufism [is] as Hafiz says, ‘For Muslims to touch
wine is forbidden, so much [so] that if a drop of wine falls
on the body, that part must be mutilated, but Hafiz says

that if your Master orders you to offer prayers on a carpet
drenched with wine, do it willingly.” So, if | say and ask you
anything to do, you have to do it.”

Meher Baba also emphasized 100% honesty, saying:

“Listen to what | say carefully. Foremost point to remember
is that God loves truth and honesty and if we are to work for
God and Baba, we must be honest to God, to Baba, to oth-
ers and to ourselves. That means unless we experience what
we preach and teach, we are not honest, not only of Sufism
but of life itself. To be an atheist, not to believe in God, to be
bad even, is better than to be a hypocrite. So we must work
on that basis. Is it clear?”

In a later session, he added:

“There are three things that always hinder Truth. First is
temptation. Very, very few persons can overcome temptation
— temptation of money, fame, power, lust and leadership are
disastrous, very binding, and very few escape it. Second,
vagueness about things, and [third,] dishonesty. So we must
be very honest and not vague about this newly explained
Sufism.”

In reviewing these conversations almost forty years later in

1991, Murshida Duce’s successor, Murshid James MacKie pointed
out that these spiritual principles of obedience and honesty, rightly
understood, are simply attributes of love:
“Honesty is an attitude of natural openness and trust that is
receptive to and reflective of Truth. Thoughts, words and
deeds are viewed as ‘honest’ when they are born of love
and spring naturally from one’s highest understanding of life,
with no tinge of egoism.

“Meher Baba used examples from the Sufi poets Hafiz and
Rumi to describe what he meant by obedience [quoted
above]. Meher Baba was referring to external obedience to
his own direct orders and the guidance he would lay down
for Sufism. As a principle of Sufism, he was also referring

to the need for spiritual students to consistently obey their
highest understanding of Truth, whatever the cost. This
might be called ‘internal obedience.” Like honesty, it is also
an attribute of love.”"°

“He Expects Us To Become Sufis”

Francis Brabazon, when he returned to Australia in July 1952,
called a meeting of his small Sufi group there to explain what Baba
had done:

“He [Meher Baba] said he would take over Sufism [the Sufi
Order] personally, and we — Murshida in America and my-
self here — would be directly under him ... It is not different,
inasmuch as there is no radical change — and yet there is
every difference.

“[Sufi teachings and practices] are not of any value unless
one is directly under a Murshid. This is a thing that people
generally have no conception of at all — that the spirit of
Sufism is dependent upon the grace of a Murshid. But he
[the Murshid] does not do the thing for one, but makes it
possible for that one to do it. It is like a person making a
track through the jungle and the others following him...

“...He [Meher Baba] expects us to become Sufis, strange
as it may seem — he expects us to become Sufis.”"" [italics

added)]

Naming Sufism Reoriented

Meher Baba made nearly all of these crucial points to Murshida
Duce and Francis at their very first meeting in Myrtle Beach on
May 9. After some three and a half hours of discussion, Murshida,
Charmian and Francis Brabazon left the Lagoon Cabin. Baba’s
secretary, Adi K. Irani, had been interpreting the alphabet board
during the meeting. Baba called Adi over and said that his new
Sufism needed a new name, one that would indicate the new
direction he had outlined. It could no longer be called “the Sufi
Movement” or “the Sufi Order” as it had in the past. How was this
name chosen? Baba gave the task to Adi! In a 1977 interview, Adi
recalled this moment in the Lagoon Cabin in 1952:

“...I was interpreting Baba’s alphabet board and he asked
me to go and sit quiet for a few minutes and think about a
new title [for the new Sufism]. And no sooner | went to [the]
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Don E. Stevens, with Meher Baba in 1956, first met Meher Baba in
New York in 1952.

other cabin over there and sat there; within a few minutes it
struck me and | came out with the title ‘Sufism Reoriented’.

I remember Malcolm Schloss was there, there were others
there. And when | went and showed this title to Baba he was
highly pleased and he accepted it and he liked it... The title
was the first thing that would strike anybody to find whether
a change in the old order has taken place, and that's why the
name Sufism Reoriented was given.”"?

The term “Reoriented” was indeed apt and precise. It implies the
fundamental change or reorientation in the direction of life ener-
gies at the end of the vast “Cycle of Cycles” that will bring about
the new cycle and Meher Baba’s New Humanity. It also signals that
this school of Sufism follows a fresh new pattern for inner spiritual
growth and development, emanating from the new Avatar.

Charter for a new Sufi School

Meher Baba shared the new name with Murshida Duce,
Charmian and Francis Brabazon when they met in the Lagoon
Cabin the next morning, May 10, for their second session. The talk
then turned to the task of creating a formal charter. Murshida Duce
recalls:

“...we foregathered in the little cabin again. ...Francis and
| talked with Baba for nearly an hour on his proposed new
charter for our Sufi Order, which I was asked to complete as
a model charter for the world. Adi had read it on the day be-
fore in the presence of Malcolm Schloss. | was disconcerted
at such a large responsibility, having had no experience with
such things. Baba acted as if | could dash it off overnight. It
was my suggestion to take it west and let my men mureeds
[students] there help me with it, to which Baba assented, but
he wanted quick progress on it. Francis was quite satisfied
with the charter as Baba had framed it, but my girlhood legal
training got the better of me, so | began to raise questions.”"
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A temporal organization is needed

At their first meeting on May 9, Baba had said, “We should not
be vague on any point. We must be precise.” Now, in response to
Murshida’s questions, Baba again told her, “All these points must
be noted down; make them precise and practical so that they may
be published. All of it should be collected so | can go through it,
correct it and have it published before | leave in July.”'*

Murshida could not imagine how she could create, in two
months, a document that would anticipate every situation that
might be encountered in the next seven hundred years. She was
mindful not only of the need to fully define the principles and
practices of the spiritual school, but also to design a temporal
organization to implement the work of the school and deal with
the school’s property, finances and legal issues. She felt certain
that such an organization could function effectively as a non-profit
corporation, but needed expert advice from those of her students
with a firm grounding in business and corporate law in order to
set it up properly. She felt that the final charter document would
have to clearly define the relationship between the spiritual school
and the temporal organization. She was extremely conscious of
Baba’s emphasis on precision and that he had said the design for
this document was to apply universally to Sufism around the world
and far into the future. Baba would later write her, (July 5, 1952)
“...this has to be a real thing to last. Any flaw would mean defective
construction of the whole.”"®

Baba agreed that she could consult with her students in
California. He told her to leave Myrtle Beach on May 18, return to her
home in New York, but be sure to be in San Francisco in early June,
for he planned to drive across the United States to California and meet
with her and her students there from June 6 through the 9th. Then
Baba planned to return to Myrtle Beach in mid-June for work there; he
would meet with Murshida again later in July in New York.

It is interesting to note that according to this plan, work on the
Charter for Baba’s American Sufi school would be carried out at
several points across the United States: in Myrtle Beach in May, in
San Francisco in June (with Murshida’s students who had a business
background), and in New York in July.

X

The Accident and the Free Life

This plan was abruptly suspended by the shocking news of
Meher Baba’s automobile accident in Oklahoma, in the heartland
of America, on May 24. Baba had long predicted such a “personal
disaster” as integral to his Avataric work. His left arm and left leg
were broken, and he sustained serious facial injuries. His beloved
Mehera was also gravely injured, suffering a severe skull fracture
and lacerations to the forehead. Elizabeth Patterson had been
pinned behind the wheel and had broken her collarbone, both
arms and several ribs. Baba dictated a statement that said, “It was
necessary that it should happen in America. God willed it so0.”’® He
explained that the accident was the culmination of the first phase of
his Free Life, the “Complicated Free Life”, in which weakness and
binding (associated with the accumulated, limiting sanskaras of the
past) would predominate. He told Murshida Duce directly, “You



must understand that this was God’s will, and it will result in benefit
to the whole world.””” Of all the events of the Free Life designed to
anchor Baba’s New Life and Manonash work in America, none was
more forceful than this.

Much has been written about the archetypal and deeply
symbolic nature of this accident, its relationship to the spiritual
destiny of America and the Western world, the role of women in
the future'®, and the release of energy for new patterns of spiritual
growth represented by Baba’s sacrifice. Murshida Conner has
summarized some of these understandings this way:

“Although Baba was thrown from the car on the right side,
he landed and sustained injuries on his left side. In the spiri-
tual anatomy of man, sanskaric fibers pertaining to worldly

life — to illusory, material life in the gross world — are wound

in the tissues on the left side of the body and anchored
within the bones there. In order to release them fully, the
bones themselves must be broken. And so, by injuring the
left side of his body in the accident, Baba worked out in his
body the release of the sanskaras that strengthen materiality
and Illusion so strongly associated with the West."® In doing
this he fulfilled his promise to America to free its energy,
which was locked in lower aims and pursuits, to flow into
higher channels of love and truth.

“The nature of Baba’s facial injuries caused especially copi-
ous bleeding, resulting in his losing blood freely in the soil
at the scene of the accident. The Avatar’s blood, the blood
of the Christ, symbolizes the divine energy and life of God.
The accident allowed Baba to offer his blood freely as his
covenant with America, mingling his divine life and energy
with its very soil to renew and transform it spiritually as he
had promised.

“The accident thus galvanized Baba’s universal work to give
a general spiritual boost to mankind, the work that would
eventuate in the New Humanity. In effect, the accident
brought the whole scope of Baba’s work in the New Life

and Manonash to America and anchored it in the West.
Simultaneously, he was also able to lay hold of the unique
potentials of America,? often referred to by Baba, which he
intended to use to carry through the promised general spiri-
tual transformation that would affect all of mankind. Through

Youpon (or “Yaupon”) Dunes, Elizabeth Patterson’s Myrtle Beach
home, where Baba recuperated from his accident in June and July
1952.

The room at the clinic in Prague where Meher Baba was treated.

the accident, America was boosted and through America,
the whole world.

“The injuries Mehera sustained were of a different nature,”
Murshida Conner continued. “Mehera received a deep gash
in the centre of her forehead and a severe skull fracture. The
clinic doctor, Dr. Burleson, described it as the worst he had
ever seen. According to Mani, ‘The doctors were amazed
at Mehera having escaped any internal head injuries; and
the specialist said that it was a miracle >’ Mehera’s forehead
injury, sustained in America, was foretold by Baba twenty
years before when, according to Khorshed, Baba said that
one day Mehera would bear a scar on her forehead that
would match his own.??

“In human spiritual anatomy, Mehera’s forehead injury was
sustained at the site of what is called the third eye, or the ‘eye’
associated with divine vision. In God Speaks, Baba refers

to the centre of the forehead as the entranceway to divinity.
Thus we might say that through her injury, Mehera enacted
the tearing of the ‘sevenfold veil” of illusion that frees the in-
finite sight of the third eye, whereby the pilgrim is able to see
God face to face, everywhere and in everything.*

“Mehera’s injuries symbolize the entrance to the sixth plane
of consciousness and beyond. Through the passion of Me-
hera, the accident thus established a blueprint in America,
and presumably the West, for higher illumination at the
level of Divine Vision or beyond. This represents a spiritual
advance for the West, as historically, with just a few excep-
tions that ‘prove the rule’, advanced souls of these highest
planes have incarnated only in the East. Owing to Baba’s
work, the North American continent would soon be capable
of supporting levels of higher consciousness in ways that,
until now, had only been possible in the East. That is why
Baba could tell Murshida Duce that the West was now ready
for an authentic school of Sufism, with its own spiritual
lineage of illumined Murshids. Baba’s work to establish his
Sufi school in America was intrinsic to his larger design of
spiritualizing the world. Through the accident, Baba was
establishing patterns in the ‘formative’ realm?* for his ‘new
world culture’ that will create an entirely new synthesis of
the qualities of East and West.?®
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“In the context of this work, Elizabeth Patterson’s participa-
tion in the drama of the accident demonstrated a model for
an entirely new spiritual identity and role, never before seen
in the world, that blends the high spiritual consciousness long
associated with the East, with the mastery of the complex
material culture of the West. This is the new model for the
spiritual pilgrim who lives fully in the world but in a spirit of
detachment and total dedication to God. Elizabeth, who suf-
fered major injuries along with Mehera and Baba, epitomized
this new model. Elizabeth was an astute, American business-
woman, a responsible and respected pillar of the commu-
nity, and also entirely dedicated to Baba’s principles of love
and service, the exemplar of the new spiritualized Western
woman as conceived by Baba, blending a complex worldly .
life with an inner life totally dedicated to God.”

Much the same could be said of the first person Baba

summoned to Oklahoma for aid after the accident — Murshida
Duce.

Murshida Duce’s participation

In light of Meher Baba’s design for Sufism in the West as
a channel for a fresh new pattern of spiritual development, the
important and pivotal ways in which Baba associated Murshida
Duce, the representative of his Sufism, with the events of the
accident become more significant.
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July 5, 1952 letter from Meher Baba to Murshida Duce about the Sufi Charter.
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Murshida financed the trip: When Baba said he had no
money for travel and could not ask for any, Murshida freely
offered him all the resources of her Sufi treasury for the
purpose, if he wished it, and he accepted.

Murshida and her husband helped plan the trip: Baba also
involved Murshida, her husband Terry and her daughter
Charmian in planning out the itinerary for Baba’s party. Mr.
Duce had planned out a direct route for the men mandali
and a more scenic route for Baba and the women. At the
last minute, however, Baba himself switched the routes,
knowing what was destined.

Murshida facilitated the group’s needs in Prague: As
mentioned, Murshida and Charmian were the first of Baba’s
disciples called to Oklahoma to assist him. Baba wanted
them to come “at once”. As with their 1948 trip to India,

it was their destiny to be there. Their help was invaluable

in handling every kind of practical need, from doing the
laundry to paying the bills.26

Murshida later facilitated Baba’s medical care in New
York: When Baba returned to Myrtle Beach in June, he was
in almost constant touch with Murshida Duce, who had
returned to her home in New York, asking her to make ap-
pointments with specialists there for himself and Mehera.
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If Baba’s accident is recognized as an archetypal template
for sweeping changes in spiritual consciousness in America and
the world, the role Baba arranged for Murshida Duce to play
(representing Sufism) suggests that his new Sufi school is meant
to invite, support and assist in these processes in many central
and flexible ways. Even before he had formally chartered Sufism
Reoriented, he was calling on its resources to help anchor and
facilitate his broader work in America.

Meher Baba Expands Murshida’s Responsibilities

In the same way, Meher Baba continued to expand Murshida
Duce’s responsibilities significantly during the rest of his stay in
America. For example:

e  Meher Baba asked her to be his messenger: When it
became clear that Baba would not be able to proceed
from Oklahoma to the West Coast as planned, he directed
Murshida Duce to go to California on his behalf, and then
return to New York. Murshida was to see Baba’s devotees
in both places and personally give them his message about
the accident, that it was “purely God’s and Baba’s will”,
that it was part of the work of the “Complicated Free Life”,
in which bindings and weakness predominated, and “that
the result, by God'’s will, will
be good for the world.” So,
in early June, Murshida and
Charmian journeyed from
Prague to Los Angeles, to
Ojai and to San Francisco
where they spoke to dozens
of people, individually and in
groups, then returned to New
York and met with devotees
there.

e  Meher Baba asked her to be
his host: Later, after recuper-
ating enough in Myrtle Beach
to plan his visit to New York
for the last two weeks of July,
Baba told Murshida he wished
to stay at her Manhattan du-
plex apartment, along with his
Eastern women mandali. The apartment was too small to ac-
commodate them all, so Baba made other housing arrange-
ments, but used Murshida’s apartment for three days of
interviews, darshan and group meetings, and scheduled his
interview appointments through her. The interviews began
at 7 a.m. and lasted till 6 p.m., with a break for luncheon
and tea.”’” Murshida called it “a three-day love feast.”

e Meher Baba placed her at his side: During the programmes
at Murshida’s apartment, Baba met with both the Sufis and
the “Monday group” of devotees, who were not associated
with Sufism. Murshida naturally excused herself when the
Monday group assembled, but Baba summoned her and, in
her words, “commanded, ‘I want you to sit with me while
| address the Monday group.””?® She offered to sit in the
back of the room, but Baba placed her and Charmian right

Meher Baba stayed in this house at 14 Cohawney Road,
Scarsdale, New York in July 1952.

next to him. Murshida felt initially that this was awkward,
as several members of this group had been her students but
had left Sufism after meeting Baba and decided to follow
the Master directly. By placing her at his side, Baba silently
underlined the role he had given her.

Murshida Duce notes in her journal that Baba, “spent a great
deal of time and effort in making clear to everyone involved that
he was in back of my work, that I was fulfilling his commands, that
we should all do our best to harmonize and love each other.”*
Such examples gain added resonance when Murshida Duce
is recognized as the representative of Meher Baba’s work with
Sufism, for Sufism and its charter were very much on Baba’s mind
throughout his stay in America.

Renewed work on the Charter

Returning to the period after the accident, in early June of
1952, Murshida and Charmian traveled to California to deliver
Meher Baba’s message to his devotees there. This gave her the
opportunity to meet with her Sufi associates in San Francisco whom
she had hoped to consult with about the new charter. Chief among
these was Don Stevens, then Murshida’s principal helper on the

West Coast. Don was an oil company
_executive in his early thirties who had
_ joined the Sufi Order under Murshida
Duce’s predecessor, Murshida
Rabia Martin. His experience in the
corporate world proved valuable in
raming important issues of structure
and organization, and he would
= become Murshida Duce’s main
~ collaborator in drafting the new
| Charter. Another who assisted was
. Ludwig Dimpfl, a business associate
of Don’s who had joined Murshida
Duce’s Sufi Order in 1949. Murshida
notes in her journal, “Between-times,
‘ the men and | thrashed out problems
on the new charter and constitution
far into the night. | felt it would
necessitate us staying [longer] but
I began intuiting that Baba wanted
us to get on with the job, so | ordered plane tickets...and sure
enough, two polite telegrams came from Baba asking, ‘What is your
programme?’”*® They returned to New York the next day.

While in California, Murshida, with the help of Don Stevens
and a few others, had finished a rough draft of the Charter for the
new school and what Murshida called a “national constitution”,

a framework to govern the temporal organization of Sufism
Reoriented according to the legal requirements for American non-
profit corporations. “But”, she added in her journal, “our ignorance
produced so many questions that | finally in despair sent the whole
sheaf to Baba.”

Meher Baba’s Daily Work on the Charter

In early June, Baba returned to Myrtle Beach to recuperate at
Elizabeth’s home, Youpon Dunes, for about a month before making
the trip to New York he had originally intended. Between mid-June
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and mid-July, letters and telegrams flew back and forth between
Murshida in New York and Baba in Myrtle Beach on a wide range of
pressing topics. Correspondence about Baba’s constantly changing
plans for his accommodations in New York were most often handled
through Delia De Leon and Mani; information about medical
appointments through Dr. Goher; schedules of Baba’s interviews in
New York, which Murshida was to arrange, were handled through
Ruano Bogislav; and letters about the Charter came from Baba
through Adi. K. Irani.

Meher Baba made a point of working on the Charter every day
during his convalescence at Youpon Dunes. On July 5, Adi wrote
Murshida:

“My dear lvy,

“l am writing this by Baba’s orders. In spite of the present
state of health Baba makes me read to him every day for half
an hour the Charter, etc. that you sent him. He is going thru
it thoroughly because this has to be a real thing to last. Any
flaw would mean defective construction of the whole. He
finds many points perfect and many points needing correc-
tion. Also to have it internationally established he would like
to complete it in India after seeing conditions in London,
Egypt and Asia. So he thinks, the best for him would be to
complete the Charter with his signature in November and
send it to you.... He will discuss all points with you and
Don Stevens [in New York] on 19th morning. [This meeting
was later moved to July 20th.] He wants you not to worry
about it at all but leave it to him.

“...Baba wants you to know that he loves you and trusts you
because he knows how deep your faith in him is.”

The Constitution

Murshida replied on July 7th with another extensive list of
questions, some from her and more from Don Stevens; here is a
brief sample to illustrate the level of detail they — and Baba — were
concerned with:

“Dearest Baba,

“I have Adi’s letter about the charter and constitution. | am
delighted that it does not have to be settled as fast as we
thought, for questions keep coming up in my mind. | have
nothing further to say about the charter, but the following
might be attached to our poor constitution and considered
by you, as time goes on.

“The geographic area for which the constitution is intended
should be included in it...

“The non-profit nature of the organization must be stated.
It must be specified that it can own property and engage in
various activities also...”

OnJuly 9, 1952, Baba, in responding to a number of questions,
reassured Murshida:
“My dear lvy,

“I received your letter of July 7. 1 am glad you are thinking
over the Constitution in its details. ...I am going thru the
Constitution as | find it convenient with an eye to make it
non-dogmatically universal, by changes, deletions and addi-
tions wherever necessary...”
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Page from Baba’s detailed letter of instructions which accompanied
the handwritten draft of the proposed Sufi Charter that Baba sent
to Murshida Duce in the fall of 1952.

By the term “non-dogmatic”, Baba meant that the organization
was to be based on flexible principles, adaptable to a wide range of
changing circumstances, rather than an ironclad set of rules to be
rigidly adhered to, that might be implied by the term “constitution”.
The final document lists only seven principles of organization, the
last of which says:

“As far as possible and practicable, reliance is to be placed
on conventions and practice based on the spirit of service
and sacrifice rather than upon the rigidity of a written con-
stitution.”

In that spirit, what had been called the “constitution” in earlier
drafts and discussions was incorporated into Baba'’s final draft of the
Charter under the simple heading of “Organization”.

Another Question

Murshida had included in her letter to Baba several questions
from Don Stevens regarding the first draft of the organizational plan.



Among other things, Don was concerned about the relationship
between the ongoing temporal organization and the Murshid.
One of his observations particularly pleased Meher Baba. Don
wrote that in the first draft, “the rights of the Pir-O-Murshid are too
defined. If he is a Pir [sixth plane master] they need not be, and if
he isn't, he should not have such absolute powers.”
In a later reply to Don (undated), Baba told him “I was delighted
with your remarks on the constitution as quoted by lvy in her letter
to me of July 7th. In fact one of your remarks has been made the
basis of sub-article 1 of article VII [of the final draft].” Baba formal-
ized it this way in the Charter:
“Privileges and prerogatives born of Divine lllumination and
of Realization of Truth could never be subject to statutory
provision of any kind. Where there is neither Divine Illu-
mination nor Realization of God, there should never be any 4
constitutional or organizational authority for the sustenance
of any such privileges and prerogatives.”

Don continued to be concerned about clarifying the
relationship between the Murshid and the temporal organization.
On July 12th, he sent Baba ten more wide-ranging questions,
many of which related to the future guidance of the new Sufism
after Baba’s passing. Baba had made it emphatically clear in his
discussions with Murshida Duce and Francis Brabazon at Myrtle
Beach that the entire basis of Sufism was guidance by an authentic,
illumined Murshid, or, as in her case, by a Murshid appointed

After leaving America and stopping briefly in England, Meher
Baba rested and recuperated in Switzerland in August 1952 before
returning to Indja.

and guided by a Perfect Master or the Avatar. However, Don had
pointed out to Murshida, as she relayed to Baba (letter of July 7,
1952), that “...even though we did not have illumined murshids, the
work of Rabia Martin as set up by I. Khan was full of wonderfully
good training and [Don] and | so benefited by it that it brought us to
You. Therefore, the Sufi order should not be dissolved for lack of a
highly illumined Murshid.”
Still, for both Murshida and Don, that premise seemed to contradict
the very basis of Baba’s Charter. So among his questions, Don now
asked:
“If there are not God-realized souls to steer a major part of
the Sufi organization’s activities at some time in the future,
then how is the formal organization best set up to take care
of this?”

Baba would answer this question in person in New York a few
days later.

The Scarsdale Meeting

Meher Baba spent the last two weeks of July in New York
before leaving America for Europe and India. He met with Murshida
Duce, Don Stevens and Charmian at the home he was using in the
New York City suburb of Scarsdale, at nine a.m. on Sunday, July
20, 1952, for two hours. This was the first formal meeting about
Sufism in Baba’s “Full Free Life” phase, which had begun on July
10. In this phase, strength and freedom were to predominate
over weakness and binding as the forces released by Baba’s New
Life and Manonash work rose to the surface. Issues that had
been clouded could now come into clearer focus and approach a
resolution. Murshida recalled, “We sat in a room which led out
into the garden. Adi stood close to the doorway while Baba was
seated in a corner, probably seven or eight feet away from him. He
was adept at reading Baba’s board even when it faced him upside
down.”3' Baba’s left leg was in a cast, his left arm in a sling, but he
was vibrant and forceful in his gestures.

This also appears to have been the last formal meeting Baba
had with Murshida and her associates about the Sufi Charter
(though he met with Murshida privately before he left and
continued to answer questions by mail from both Murshida and
Don until the Charter was completed). Both Don Stevens and
Murshida took notes at the meeting. Murshida incorporated all
of Don’s notes into her 1952 journal. Her account of the meeting
in How a Master Works draws substantially from this journal but
omits some points and includes additional information not found
elsewhere. Charmian and Adi also discussed this meeting briefly in
separate recorded interviews many years later.

It was a very full two hours of “explanations and instructions”
from Baba. Murshida notes in her journal, “Except for about five
minutes on his personal affairs, we spent the two hours along
with Adi Sr. on Sufi matters, the new charter and constitution.”
Charmian mentions a number of examples:

“I remember sitting in the room, Baba talking carefully and
in detail with Murshida about the Sufi charter, which he
drafted. They went over every single bit of it, how this was
to be handled, what kinds of things could be done. We had,
for instance, a universal worship service [for the general
public]. And Baba said, ‘No. There’s no such thing.” And so
that was wiped out. In the old days they had lots of Sufi
practices which were done and observed. [Baba] got rid
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of all of those. [He specified] only two practices: one was
the repetition of Baba’s name, and the other, a meditation,
which we were expected to do each day. He [covered] all
sorts of things in the most minute detail.” *?

Meher Baba explained that he had carefully reviewed the draft
of the Charter they had sent him from San Francisco, working every
day on it at Youpon Dunes. He told them that half of it was perfect
and half needed to be modified. Murshida notes, “He decided it
all had to be perfect and since he lacked time, he was going to take
it to India and return it to me in October.” It had to be completed
before he entered his Fiery Free Life on November 15, when, he
said, “there will be a great mess as never before” and he might drop
his body. He promised that he would send the completed Charter
to them before November 15, “with my signature. It must be 2
applicable to all other sects, and equally throughout the world.”

Don asked Baba if he could read out his ten questions, which
dealt largely with the relationship between the “esoteric” and the
“temporal” aspects of the new Sufi school, and the balance between
“authoritarian” and “democratic” elements of organization. Baba
listened to the whole list, then said he would discuss numbers four,
nine and ten with them now. Murshida notes that she was “startled
at [Baba’s] ability to listen to a long sequence of questions and
without hesitation remember the exact number of the particular
question he was willing to discuss.” Baba said he had already
thought about the other questions and would send the answers later
from India.

The future Sufi Hierarchy

Don’s “question number four”, asking what would happen to
the new Sufism in the future “if there are not God-Realized souls”
to lead it, was the most significant. Murshida Duce explained,
“...we were anxious that no such schism should again occur as
had happened after the death of Hazrat Inayat Khan...”, who had
brought Sufism from India to the West in 1910. After his passing in
1927, his followers in Europe refused to acknowledge Rabia Martin,
the American woman he had chosen as his successor. They formed
their own organization and chose their own leaders from among
Inayat Khan's relatives, assuming thereby that spiritual illumination
was hereditary.

Baba’s answer made it clear that he, too, had been focused on
this issue, since he now intended to establish an authentic school
of Sufism in America that would require an illumined teacher. Don
noted down Baba’s reply: 3

“This question concerning the future Sufi hierarchy has all
the time been going on within me. [italics added]

“Do you know what this really means? | must see to the far
off future to see who will be the head every hour, month,
year so there is no gap, no stop. | am talking of the head of
all the affairs. Now as far as workable every time the Mur-
shid has to be illumined because the very concept of Sufism
is that Murshid has to be illumined or the Teacher cannot
guide the student. But what | intend doing in Sufism Reori-
ented is that if at any time [the] Murshid is not illumined but
has charge of the total organization, the organization should
not stop, and it is for this that I have to think of the head.

“l will make it all appear in the charter. There has not to be
any compromise, any loophole, and yet the organization is
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Portion of a September 29, 1952 letter from Baba in India to
Murshida Duce in New York.

not to stop, so it has to be worked out, and both from a prac-
tical and a spiritual point of view. It is not easy. It has to be
applicable both in the West and the East and also acceptable
by different creeds, as Sufism is to be universal, to embrace
all other isms and yet to remain Sufism.

“Only one point is infinitely difficult; that is about the future
hierarchy. [italics added] These other democratic businesses
[questions about the democratic structure of the organiza-
tion] are easy and they are in My mind. This one point [i.e.,
ensuring a succession of illumined Murshids] will be like
cutting one’s own head off and holding it in one’s hands and
yet talking about it. See, | have intact head and life. But we
will do it” [italics added]

Meher Baba then addressed Don'’s other two questions. One
was whether the new school should advertise and the other about
the use of funds from the sale of property. Baba said:

“What | will do is prepare the charter completely, constitu-
tion and all, but in a separate letter | will send you special
instructions. These are to be carried out by Ivy and Don
separately. But when | send the charter and this special let-
ter of instructions you two have to meet each other and go
through it thoroughly. It is of universal importance and you
must not be one percent vague about it.

“[On use of money from the possible sale of property] Keep
it until you receive the charter and instructions because
one of the instructions will include this point and also how
to establish the American center and how to get additional
money, because [for] what | have in view, this amount
won't be sufficient.>*

Don't worry, all this will work out and is easy except one
thing. That is My own affair. I and God will fight it out be-
tween ourselves.” [italics added]




The Office of Murshid

In How a Master Works (pp. 124-5), Murshida Duce presents these
comments by Baba almost word for word, but in a different order and
responding to different questions. She writes: “Don Stevens asked Baba,
‘When Murshida does have to give up the body, can’t you see to it that we
have an illumined Murshid?’ Baba replied, "You don’t know what you are
asking — you are asking me to hold my head in my hands; it means that
every minute of every day for the next 700 years | shall have to be mindful of
the Sufi hierarchy, that it has to have an illumined Murshid — but God and |
will fight it out, and | promise you that you will have an illumined Murshid for
the next 700 years until | come again.””

Charmian paraphrases the conversation slightly differently from her
mother. She says: “Murshida said to him, ‘But Baba, you know the order
needs an illumined Murshid. What are we to do? While you are alive here,
you tend to these things for me. But we must have an illumined Murshid to
lead our order, if you expect it to last for five hundred to seven hundred years’
(which is what Baba said it must last, until he came again). And Baba at that
time said, "You don't know what you're asking of me. But | will do it. | will
see to it that you have an illumined Murshid.” And so, he insured the future of
the order.” (Charmian Duce Knowles, My Life with Meher Baba, videotaped
interview, 1984.)

It is not possible to determine which account of this conversation is
most accurate. Murshida, in How a Master Works, published in 1975, says
unequivocally that Don asked Baba to guarantee the succession of illumined
Murshids and Baba gave his promise. Charmian says the question came from
Murshida, but agrees with the substance of Baba's answer as Murshida gave
it. While Don’s notes do not mention anyone asking this specific question,
his transcript makes it very clear that Baba said he would tend to the issue
of the future hierarchy: “This one point will be like cutting one’s own head
off and holding it in one’s hands and yet talking about it. But we will do it.”
Murshida’s original 1952 journal, written contemporaneously, presents Don'’s
notes and simply adds: “Also during this meeting, Baba confirmed that there
would be an illumined Murshid for the ensuing seven hundred years.”

Although we may not know precisely “who said what, when”, Adi K.
Irani, interviewed in 1977, confirmed the essence of Murshida’s statement:
“Baba said that he shall see that after the lifetime of Murshida, somebody
takes the charge of the Sufism, and as much as he has to be an illumined
master and Baba did give a promise to Murshida that he shall see. Now,
he did not exactly give the time or the way in which he would introduce
or bring in the illumined Murshida. But the fact yet remains that in his own
time and in his own way, the illumined Murshid has got to come and take
charge. Now, Murshida [Ducel] is there and she had the great blessings of the
Avatar during her lifetime which is very, very unique and was exceptional. So,
Murshida was absolutely guaranteed by Baba to run the Sufism Reoriented
in the way that he liked it to be. But what about the future after her lifetime?
Then Baba said, of course, he’s going to give the illumined Murshid. You do
not know, it may take some time and there may be difficulties which all the
Sufis may have to encounter. Yet Baba’s blessings and all the efforts put in
by Murshida all these years will answer.” (Adi K. Irani, “Baba’s Promise of
an lllumined Murshid”, unpublished interview transcript, 1977, Appendix
J, Murshida Duce’s Role as a Sufi Teacher, Binder D-1, Sufism Reoriented
archives, Walnut Creek CA.)

Adi, who took down all of Baba’s notes about the Sufi Charter during the
many long months Baba worked on it, in India, America, Europe and back
again in India, understood that Baba had written his “guarantee” into the
Charter itself by specifying the level of illumination necessary for the office of
Murshid in Sufism Reoriented.

The Murshid’s level of illumination

The next question Baba answered at the
Scarsdale meeting was related. According to Don's
notes:

“lvy Duce then asked what plane the illumination of
the Murshid should correspond to. Baba replied:

“’Now the Murshid has not necessarily to be one
with God but necessarily must have the highest illu-
mination: vision of God. All this will be in the char-
ter. The sixth plane is the plane of illumination when
one sees God everywhere within and without.” (Adi
Irani read from the proposed charter to illustrate
how the matter was being handled).” *

In her book, Murshida explained, “Baba
insisted that a Murshid had to be illumined or the
teacher could not guide the students. Since we
had never seen God Speaks as yet, | asked Baba
what plane the Murshid should correspond to...”
She knew that Inayat Khan, the Murshid who had
founded the Sufi lineage in America, had been
a saint of the fifth plane. Yet in the new Charter,
Baba was now saying that a Sufi Murshid must
have sixth plane consciousness. Perhaps she had
misunderstood about Inayat Khan’s illumination.
She asked Baba about it, and he swiftly replied,
“Inayat Khan was a great soul, a great Sufi and for
the West a great starter.” He would not elaborate
further.

Murshida Duce was thoughtful. This was quite
astonishing to her. Throughout their discussions
since May, Baba had referred to the need for
“illumination” for the Murshid or Murshida. Now
he was specifying that only the highest level of
illumination would serve — something he had not
revealed before. She realized that in doing this,
Baba had redefined what a Murshid was to be in his
new spiritual age. He had, so to speak, “raised the
bar” for those to come. Henceforth, in Baba’s new
school of Sufism, a Murshid must “necessarily” have
the Divine Vision of the sixth plane, the highest state
of illumination. Baba emphasized how rare this
was by reminding Murshida that there were then
only five such beings, five “real Murshids” of the
sixth plane, in the entire world. Now there would
be one in the West.

The future of Meher Baba’s Sufism

Some weeks later, from India, Baba sent Don
a further answer to his “question number four”
and related questions about the future of Sufism
Reoriented.*® As always, Baba’s answers were
simple and precise.

Don had asked how the “formal organization”
could function if there was no illumined teacher or
Perfect Master. Baba wrote:

“No formal organization can ever be made to steer
the major part of any esoteric activities for all times,
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The typed cover letter from Baba was enclosed with the
handwritten draft of the proposed Charter.

but God and [the] Qutub [Perfect Master] are always there
to take care of that.”

Don asked how the “mainstream” of Sufism should be
preserved in the future. Baba replied:
“The mainstream will be automatically preserved as it is
one of the aspects of Qutubiyat [Perfect Masterhood], the
Qutub’s divine life.” [italics added]

Don asked, “Are the Sufis to develop the final authorities
[i.e. illumined teachers] in their own organization from their
own membership for their activities, or are they to look in each
generation to the greatest spiritual leader of their time as the source
of their light, regardless of his background?” Baba responded:
“The question of final authority always gets adjusted au-
tomatically and is one which can not be asked, cannot be
answered and cannot be explained.” [italics added]

In another letter (October 20, 1952), Murshida Duce had
asked, “We who worked with Rabia were taught that only a
Murshid can discern how much light or illumination another person
has and so only he can appoint a successor.” Baba replied:

“Yes. That is why [the] Murshid has to be appointed by Baba
during his lifetime or to be necessarily illumined for all time
in the future.”* [italics added]

Meher Baba repeated many times and in many ways that
Sufism is not Sufism without an illumined Murshid. In the Charter,
he himself specified the level of illumination a Murshid of Sufism
Reoriented must have. As Baba gave unusual time, energy and
centrality to his work to create a new Sufi Order under his wing, as
an integral part of his universal work for mankind, answering the
question of assuring an unbroken succession of illumined Murshids
in the affirmative was as crucial to him as it was to Murshida and
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Don. As the authors understand this, it is both true that there is
to be an illumined Murshid of the sixth plane for 700 years, as
Murshida Duce believed and as Baba required, and that, because
of the nature of divinity itself and its intimate interconnectedness
with universal Sufism within Creation, it is not possible for God to
“promise” it. Hence Baba and God will “have to fight it out!” To
make such a promise would be to treat as an objectivized “fact”
that which is a living principle, subject to all of the evolutionary
and expansive forces of life in this divine Creation. Or, as Baba
put it, akin to removing from one’s own body for purposes of
objectification a vital, living member, such as one’s head, and to
still go on living. Ultimately, however, these things are seen to
automatically, in the unfoldment of time, by the unfathomable,
spontaneous and natural working of the Qutub and the spiritual
hierarchy.

In his letter of instructions accompanying the final draft of
the Charter, Baba, addressed the topic of “the future” of Sufism
Reoriented conclusively and definitively in just twenty-two words:

“The preservation and purity for all times of the Order of
Sufism Reoriented must necessarily be left to God and the

Qutub.”

Sufism Reoriented and God Speaks

At the same July 20th meeting in Scarsdale, Meher Baba told
Murshida Duce that he would be sending her a manuscript from
India in December, “500 typed pages and $1000 for the publication
of my book. How you publish it is up to Ivy and Don.”*® The book
was God Speaks. By Baba’s design, the story of its publication
is closely interwoven with this story of the creation of Sufism
Reoriented and the anchoring work of the Free Life.

Meher Baba had told Murshida Duce about this book at
their first meeting in Myrtle Beach on May 9, 1952, when he
showed her and Francis Brabazon a chart called “The Ten States
of God.”** Baba had just told them that Sufism had to be based
on the experience of divine consciousness, that “what 90% of the
people understand of Sufism...is absolutely vague...” The chart
was a map of the primary stages of the evolution and involution
of consciousness in Creation, a visualization of the essential
understanding of divinity at the core of every mystical tradition.
With such a map, there could be no more “vagueness” about levels
and degrees of illumination. Baba went on to tell Murshida Duce
and Francis:

“| dictated all the points [explaining the chart] to Dr.

Ghani. He worked on it, and now | find half of it is just as

| wanted and half has not been included. | have brought

the manuscript here [from Indial, and when I am free, | will
go through the whole thing and make necessary changes.
This book will be the first and last of its kind. Today | will
show you just the chart on which it [the book] is based, and
when it is ready, | might hand it over to you to publish. ...
This book will be the Quran, Bible, Avesta of Baba. It will be
unique.”*

Murshida later learned that Baba and Dr. Ghani had been
working on this manuscript when she first met them at Meherazad



in 1948. In bringing the
manuscript to America and
offering it to Murshida Duce to
publish, Baba was placing the
book in the orbit of his Free Life
work to integrate and manifest
the results of his New Life and
Manonash work. Written in
English, published in America,
God Speaks is another channel
through which Baba anchored
in the Western world the highest
spiritual principles, which had
previously been known only in
the East.

Meher Baba’s work on
the book dovetailed with his
work on the Sufi Charter. As he
recuperated at Youpon Dunes
after the accident, he worked on
both manuscripts. He brought
them both to Scarsdale, where
he told Murshida Duce, “I can’t
understand what [Ghani] did
with all the material | gave him. Now | shall take this home and |
shall have to write the whole book over again.”*" Interestingly, he
said that half of it was correct and half of it had to be completely
redone; he had said the same about the draft of the Sufi Charter.
Baba brought both documents back to India and finished them
there. The Charter was completed by November; God Speaks, three
years later. By then, Sufism Reoriented had become well enough
established to be able to publish the book as Baba wished.*> As
with the Charter, Baba asked Murshida Duce and Don Stevens to
collaborate on aspects of the editing process, saying later, “I had
them in mind from the beginning.”*

In the Charter, Baba directed his Sufis to study God Speaks
“vigorously” as part of his curriculum for the new spiritual age. As
the Quran was the guide and inspiration for the Sufism of Hafiz and
Rumi, so God Speaks is for Meher Baba’s Sufism Reoriented. He
also assigned the copyright of God Speaks to Sufism Reoriented,
entrusting its stewardship and preservation to the spiritual school he

founded.

Plans for Fiery Free Life

Meher Baba left New York on July 30, 1952, after spending
more than three months in America. He spent the next three weeks
in England and Switzerland, then returned to Meherazad. On
August 28, Rano wrote to Murshida on Baba'’s behalf, saying that his
work on the Charter would be delayed:

“Baba says he will rest for about one month before under-
taking anything. He says that at the moment he is not in the
mood to see about the Sufi Charter — or the new book which
is now being written. He will see to both later- so inform
Don Stevens accordingly.”
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MY SUFI CHARTER MUST NOT BE CHANGED EXCEPT FOR SPELING

Telegram from Meher Baba, November 6, 1952.

Murshida found
erself utterly drained and
xhausted after Baba’s visit.
On Sept. 2, she replied:
Dearest, dearest, dearest
aba,

...Rano’s kind letter from
ou arrived this morn-

ng and she says you are
not in the mood” for the
harter or book. Neither
m |, dearest Master, in the
mood for anything. Hav-
ng had no rest whatever
ince 1946, it has all been
00 much for me... It has
een the hardest thing to
ry to do my [meditation]
ractice [that Baba had
ssigned her], much as my
heart longs for it... |feel it
is only a nervous exhaus-
tion and that I will be well
and strong next year as you
promised, but there is still a year to go and | want to carry
on the work | have started and help people...I have such a
lack of will to drive myself any further, I hardly know what
to make of it. Nothing seems of any importance whatever.
My efforts to help people seem pretty ridiculous in light of
my own weakness and when | see you transmute them with
a glance of your beautiful eyes, | feel like a charlatan to even
open my mouth. Please forgive me for writing all this but |
feel like | need a word from you to sort of set me straight.”

P

-

Meher Baba replied quickly through Rano, reassuring Murshida
that her depleted condition was a natural result of the momentous
spiritual work that had been accomplished over the past months
(letter dated September 9, 1952):

“Baba received your letter and | am writing the following at
his dictation. ...You are quite well excepting for over-fatigue
and nerves due to a long period of strenuous work. You

are to rest as much as possible, take your duties lightly, and
carry on your Sufi work at an easy, leisurely pace. You will
be quite fit next year if now you take things easy, relax and
above all, don’t worry. Baba says he is absolutely satisfied
with you and with what you did for him during his stay in
America. Baba is resting and daily doing his exercises. He
is at present making plans for the ‘fiery life.” When he has
time and is in the mood, he will see to the Sufi charter and
the book. You are to inform Don Stevens of all this. Baba's
love is always with you.”

Meher Baba was gathering strength and laying plans for his
“Fiery Free Life”, which was to begin on November 15 with a series
of mass darshan tours where he would contact tens of thousands
of people. Baba had made it clear that the nature of his Fiery Life
work would make it impossible for him to attend to projects like the
Sufi Charter. It had to be completed before November 15 — yet since
Baba had left America, August and much of September had gone
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by and very little had been done. It was all now
in Baba’s hands, and there was nothing Murshida
Duce could do to hasten the process.

Handwritten proposed Final Draft

Then, on September 29, Baba sent Murshida
and Don a completed handwritten draft of the
Charter with an accompanying letter:

“Dear lvy,

“l am sending this hand-written material
on Sufi Charter for you and Don Stevens
to read, discuss and prepare a fair typed
copy of the same to be sent to me for my
final approval and signature. You and Don
should correct only grammatical mistakes
and the general English of it, keeping

the subject and sense the same without
change. You may add any point, if abso-
lutely necessary, informing me about it.

“Regarding the sub-clause mentioning
[that Sufis were to necessarily study] ‘...
the forthcoming book God Speaks’,
clarification is necessary that the book
will be the last and final book by me on
the subject. You may if necessary alter the
word ‘forthcoming’ or add a sentence to
make the sense clear and precise because
the Charter signed by me will be for all
time and therefore the word ‘forthcoming’
would have no meaning.

“Love to you, Don and Charmie,
I/BABA//

Baba added an important post-script to this
letter that underlined the spirit in which he wanted
his new Sufism to take root, a spirit of self-giving
love, cooperation and service. He said:

“P.S. Inayat Khan has sown the seed of
Sufism in the west, and in Sufism reori-
ented by me (which is to be lasting in its

effect and influence) his adherents must Meher Baba in Ahmednagar in November 1952.

be made to co-operate and they must be

won over towards this end thru love and

not through coercion, through generosity

and not through criticism. Also as you and Don have to be
the main bulwarks of my Sufi work in America, | advise you
both to be most charitable towards those who directly follow
me, or thru the various paths; and have a feeling of oneness
with my [other] lovers...; and the most important point of all
is to be loving and tolerant toward those who may unjustly
criticize you. Show this letter and charter to Don.

“My love,
//Baba//

The handwritten proposed final draft of the Charter came with
a second cover letter from Baba giving further instructions:
“My dear Ivy and my dear Don,
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“The accompanying draft represents my completed guidance
for the reorientation of Sufism all over the world and for the
formation of independent organizations for its implementa-
tion in different parts of the world.

“The main purpose of the necessary preliminaries has thus
been well served. So now after my separate letters and the
completed draft guidance from me, | want you all to adopt

a fresh line of thought towards the whole of the matter. Get
going with the organization and you two draw up the formal
Charter in the best possible form for me to sign and return

a copy to you for the “Americas.” The form of the Charter is
also expected to have a blank column to fill in the geograph-
ical area of an organization.**



Page 2.

sufiem as reoriented by Meher Baba 1s based on love

and longing for God end the eventual union ;5:; God in 2
actual experisnce, With an eye te make 1t wew dogmatically
universal, the reorlentation is fundamentally based, on the

one hand, on enlarging the concept of Sufism in order to

meke it sll-embracing for the matber of its knowledge and

practice. On the other nhand, the original value of Sufism,
whioch 1fes in its Taviguat (Divine Path), its Marelfat (Div-

ine Knowledge), end its Hagigqual (Divine Realization of
Truth) is mainbained intact.
This reovientabion is symbolized by the numerical

figure of ome (t) embedded in a disgram of the humen heart

with wings of freedom on both its left and right sides—

To sum up in sgbats own words, "The fact thet I am
connested with all tiemes and yeb debached and sbove all
tisms, lays bare the truth that Sufism Reoriented, em-
anating from me, to be conceived and pracbiced, will forge
out imto ome of the few pure channels lesding o One God.
28 a vesult, all who will follow amy one of the 'isms
veoriented by me, will come evenbually to love Me and

resalize God rather than the 'isms."

Page 15.

Ts= As far as possible and practicable, weliance is
to be placed on conventions and practice based
on the spirit of ssrvice and sacpifice rather

then upon the rigidity of a wribbten constibtution,

The Order of Sufism Reoriented is intended to be
conducted In any country or conbinent according to the

wish and will of the people concerned,

If Weher Baba is satisfied with the simceribty and
bona fides of a petitioner, or a group of petitioners,
irom aeny national or geographical area, and with theiy
good intentions and capacities to undertake the responsi-

. bility of falthfully carrying oubt his guidance fally, then
Meher Babs will on his part grant his Charter of Guidance
and thereafter vemain to be the Pabronm of the body as long

a3 1%t conbinues to fulfil the purpose of Sufism Reoriented,

Ao

Meher Baba signed three typed copies of the final Sufi charter in two places: he approved a typographical correction on page two, and
signed the document at the end on page 15.

“You are at liberty to make necessary literary modifications
in order to make the guidance all the more readable and ap-
pealing to the West. As it stands the guidance should serve
well in the East and so long as its sum and substance remain
unchanged, it would continue to be equally useful here. The
point is that the Charter should be uniform both for the East
and for the West.

“_..You make a start with things as they stand at the moment
and leave alone both the past and the future to be taken care
of by God and the Qutub to the endless end as has been the
case since the beginningless beginning.

“With my love,
“Dictated by BABA”

Last-Minute Questions

Even at this late stage, more questions emerged. At Baba’s
direction, Murshida, in New York, was trying to coordinate her
editing work with Don Stevens in San Francisco. In the age before
email and fax machines, they had to rely on the postal service and
expensive long-distance telephone calls for their cross-country
collaboration. On October 12, Rano sent word from Baba that he

would not accept any correspondence after November 1, because
of his accelerating Fiery Life preparations; he was planning to hold
a series of important meetings at Meherabad in early November that
would require his full attention.® As quickly as she could, Murshida
assembled her questions and sent them off to Baba on October 20,
saying:
“Dearest Baba.
“As | have still heard nothing from Don and your time limit
for letters is drawing close, | want to ask a little clarification
of the charter before its final typing. It is a wonderful charter
and as always, | am full of admiration for your “to the point”
expressions. But since this is for 700 years it must be clear to
dumb-bells like us, as well as to you and Adi. When we all
leave the body there will be no one to ask.”

Her questions dealt mostly with specific wording and
clarifications of possible ambiguities of meaning, and Baba
responded quickly and briefly to each point within a week.
Murshida and Don worked quickly to incorporate Baba’s answers
into the final document. On November 6, Baba sent her a telegram:

“MY SUFI CHARTER MUST NOT BE CHANGED EXCEPT
FOR SPELLING OR SENTENCE STRUCTURE. LOVE
BABA"4¢
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Shortly after receiving this telegram, Murshida and Don
completed their revisions on the draft Baba had sent, and she
airmailed three typewritten copies of the final Charter to India. On
November 13, two days before the Fiery Free Life was to begin.
Rano replied:

“Dear lvy,

“Baba received your air letter containing the Charter copies
and your note just in time as he leaves Pimpalgaon tomor-
row.

“Baba approves of your corrections and has made only one
change and that is now has been changed to non-dogmati-
cally. [Baba had caught a typographical error.]

“Your two copies are being returned to you signed by ordi-"
nary mail. The third is being sent to Francis Brabazon.*

“Until the end of April Baba will have no time to see about
anything more concerning the Charter or the writing of the
book Cod Speaks.

“Altho writing has been stopped, Baba has allowed me
because of the Charter to write this one last letter.

“Baba’s love to you.
“As always,
“Rano”

On the threshold of the Fiery Life

Meher Baba carried the three typewritten copies of the
completed and corrected Charter with him from his residential
centre of Meherazad to his universal centre of Meherabad the

Rano Gayley, the only American among the resident mandali
in India, handled the final correspondence between Baba and
Murshida Duce regarding the Sufi Charter.
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next day, November 14, 1952, arriving in the early afternoon. He
was scheduled to leave for his Fiery Life tour by 4:30 p.m., so that
he could reach Upasni Maharaj’s ashram at Sakori by sundown;
his itinerary called for him to pay homage to his three principal
masters, Upasni Maharaj at Sakori, Sai Baba at nearby Shirdi, and
Hazrat Babajan at Pune, all before sunrise on the 15th, the first
day of the Fiery Free Life. Shortly before leaving Meherabad, Baba
took out the three copies of the Sufi Charter and carefully signed
his name, “M.S. IRANI”, in two places: next to the typographical
change he had made near the beginning of the document, and
again at the end. He repeated this on all three copies of the
Charter, two for Murshida Duce, one for Francis Brabazon, and
handed them to Rano to mail. Shortly after this, he was in his car
and on the road to his Fiery Free Life.

Signing the Charter was perhaps the last bit of work Baba
completed before the Fiery Free Life deadline. If the document had
arrived one day later, the conditions of the Fiery Free Life would
not have allowed Baba to sign it for many months. Yet one can see
a design in the weeks of delay, for the result was that, by Baba’s
timing, his Sufism Reoriented was born on the very threshold of the
Fiery Free Life, a life in which “strength and weakness, bindings and
freedom are consumed in the fire of divine love.” Explaining his
Fiery Life, Baba said:

“My message to the world, which has been the same
throughout eternity, is love. This love has two aspects, and
both aspects are real. Any other attachment which we,
through ignorance, call love, is nothing but Maya.

“Love for God, Personal or Impersonal, with intense longing
for realizing oneness with the Beloved, is one aspect of real
love. Such a lover forgets everything, forsakes everyone, and
annihilates himself in the fire of Divine Love.

“In the second aspect, a person loves humanity at large as
being part and parcel of God. Here, the lover forgets his
own interest, forsakes his own happiness, and tries to make
others happy or uplifted. If this love reaches its height, here
also, like the divine lover, the lover of humanity forgets him-
self completely, and is lost in love and love alone.

“My Fiery Life ... is based on this love by which the lover
is lost in the Beloved, after being consumed in the fire of
Divine Love.”*®

“...[Tlhe result of the fiery Free Life will make the world
understand that Baba and everyone are one with God.”*

Sufism has eternally and universally been a path of love. In
Sufism Reoriented, Meher Baba has focused that path for the new
spiritual age, emanating from him, under his guidance, in his
service. The Sufi Charter, conceived during the Complicated Free
Life amid the patterns of the past and taking definite form during the
Full Free Life when the bright new energies of Meher Baba’s New
Life and Manonash work had begun to emerge, was released to the
world in the Fiery Free Life as a new model for spiritual training for
those anywhere who need it, and a new channel for Meher Baba’s
work i ern world.

ork in the West v

In Part Ill of this article, the authors examine the final document
Meher Baba signed to focus on the guiding principles of the Avatar’s
new design for universal Sufism.
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